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Llen10CTHOCTH COLMAaIbHOIO
CKBO3b NIPU3MY pean3allvy aapa

Bpoaeuxas 10.10.
Jlnenponempoesckuii Hayuonanvuwiil ynusepcumem um. O. I'onuapa, [{uenp (Yrpauna)

AxmyanvHocmy  (heHOMena  COYUANLHOU — YENOCMHOCMU — 3ACcaegisem  ucciedosamerell
perexcuposams OMHOCUMENLHO NEPCheKmus u mooenei e2o peanusayuu. Kax 6o3moocno Oyoyuee
00wecmea, Ymo COCMasisiem OCHOBAHUS U Y2po3bl €20 (DYHKYUOHUPOBAHUS, KAKOBbl MeXAHU3MbL
npeooosienus npodnemvl U YCI08US HOPMUPOBAHUA COYUATBHOU YelocmHocmu? Omu  80npocsl
Gopmupyrom ucciedosamenbckoe noie COBPEMEeHHO20 COYUATbHO-PUIOcoPcrozo ouckypcea. Tlomenyuan
U NPAKMUKU pearu3ayuu NoCieOHe20 PacCMAmpueaiomcs asmopom KaKk CHOCOObl KOHCMPYUPOBAHUSL
VHUKAIbHOCTU TUYHOCHIU U, COOMBEMCMBEHHO, NPOOYKIMUBHBIX COYUATLHBIX OMHOULEHULL.

Lenv cmamvu — ananu3 dSK3UCMEHYUATLHBIX YCA08UL U NPAKINUK KOHCIMPYUPOBAHUS YeTOCHHOCIU CO-
Ovimus, 8 Kavecmee KOMOpsIX GbLICMYNArOm 0YX068HAs KyIbmypa u ¢heHomer dapa.

Mamepuan u memoost. [Ipobremnoe none ucciedosanus — penomen 0apa, e2o IKIUCMEHYUATbHbLE
OCHOBAHUSL U NOMEHYUAT, ACHEeKMbl pearu3ayuu QeHomena, co30aouue YHUKAIbHOCMb, Yel0CHMHOCHb
yenoeeKa U e2o co-ObImutiHocmu 6 cospemennom obwecmee. Teopemuxo-memoodonocuveckas 6aza —
mMpaouyuy nPagoCia8HOl XPUCHMUAHCKOU (UIOCOPuUU, IKIUCMEHYUATUIMA, 4 MAKICe NCUXOAHAU3A,
packpulgaroujue QYHOAMeHmMAaIbHble ACNeKmbl peuietus npodIeMbl COYUATbHOU YeLOCHHOCIU.

Pesynomamul u ux odcyycoenue. Paszsepmuigasncy ¢ acnexme nocmudicenuss 0yxX08HOU KyIbMypbl,
oap, OeneHue 0apoM, 6bICMYNAem, NO CYMu, eOUHCMBEHHbIM CHOCOOOM MBOPUECKOU peanu3ayuu
HOMEHYUALA TUMHOCIU, PA3GEPMBIBAIOWUMCSL 8 HpoYecce OOHAPYIHCEHUs. U PA3GUMUS CYUHOCTIHBIX CUTL
yenoeeKa, e20 OYXOBHOU AKMUBHOCIU. DMO NOPSOOK NPOOYKMUBHOU CO-ObIMUUHOCMU, 8 OCHOBAHUU
KOMOpo2o nexcam 0yXoeHvle ces3u (Ho He 3agucumocmul) — onvim Oenenust dapom. Ilosmomy coeopst o
NPAKMUKAX pearu3ayuu COYUAIbHOU YeIOCHMHOCHU, HeobX00uMo Uucciedosams HOMeHyuan oapd,
CUMBOUYHO OMKDPBIBAIOWE20 JIO2UKY BONTIOWEHUSL ONbIMA OUHEHUSL 8 COYUATLHYIO PEeAIbHOCHIb.

3aknwuenue. B pewenuu npobremvi coyuanrbHol YerOCMHOCMU  Ccledyem  ORUpamuCs  Ha
Gopmuposane KOMNIEKCHOU MEMOO0I02UHECKOl NEPCREKMUBLL, 8 PAMKAX KOMOPOU BO3MONCEH AHANU3
VC08ULL, MEXAHUZMO8, JIO2UKU PA3GUMUSL COYUATNLHO20 eOUHEHUs, a MAKiCe YepO3, AKMyanu3upyoumuxcs
8 YCI08UAX (hopmMupoganus 0Ouecms coepemenno2o muna. B smou cesasu ananus genomena oapa
npeocmasnsiemcs HeoOX0OUMbIM OJisk KOMNAPAMUBHO20 AHATUZA NPOOIEMAMUKY YeTOCTHHOCHIU.

Knrouesvie cnosa: coyuanvhas yerocmuocms, 0ap, OYX06HAsL KYAbMypd, YelbHoe 3HAHUe, ONblm
KOMMYHUmAc.
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The relevance of the social integrity phenomenon compels researchers to reflect on the prospects and
patterns of its implementation. How might the future society be, what makes the conditions and the
threat of its operation, what are the mechanisms to address the problem of social integrity? These
guestions constitute the research field of modern social and philosophical discourse. Potential and
practices of the phenomenon are explored by the author as ways of constructing the uniqueness of the
personality and, consequently, productive social relations.

The purpose of this study is the analysis of constructing existential conditions and practices of the
integrity of co-existence, which are the spiritual culture and the gift phenomenon.

Material and methods. The problematic field of research is the gift phenomenon, its existential
foundations and potential, the phenomenon aspects that create the uniqueness, integrity of human and his



co-existence in modern society. Theoretical and methodological basis of the research were the traditions
of the Orthodox Christian philosophy, existentialism and psychoanalysis, which disclose fundamental
aspects of social integrity problem decisions.

Findings and their discussion. Gift, sharing gift is implemented within the framework of spiritual
culture comprehension. In fact, gift is the only way to creatively implement individual potential, which
unfolds in the process of discovering and developing a person existence, his spiritual activity. This is the
order of the productive co-existence, based on spiritual ties (but not dependencies!) — sharing gift
experience. Therefore speaking about the practices of realizing social integrity, it is necessary to explore
the gift potential. The gift phenomenon symbolically opens the logic of realization of the integrity
experience in social reality.

Conclusion. To solve the problem of social integrity it is necessary to shape a complex methodology
that will identify the conditions, mechanisms, the logic of social integrity. This methodology will also
detect threats to the integrity that are actualized in conditions of shaping the contemporary society. In
this connection, the analysis of the phenomenon of gift seems to be necessary for comparative analysis of
the social integrity problems.
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