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B cmamwe paccmampusaemcs penucuosHo-iumepamypHoe NOHUMAaHue agopusma Kaxk OO0uH u3
ACNeKmog e20 IMRUPUUECKOU KEATUDUKAYULL.

Llenv uccnedosanus — onpedenumv UCMOPUYECKUE NPEOROCLLIKU U OCHOBHbIe IMANbL PA36UMUSL
PENUSUOZHO-TUMEPAMYPHOO NOHUMAHUS AQOPUMO8, YCIAHOBUMb UX OCHOBHbIE CEOUCMEA U ONUCAND
Memasi3bikogble 0COOCHHOCMU KAK eOUHUY PENUSUOZHO20 OUCKYPCA.

Mamepuan u memoovl. Mamepuaiom nOCIYICUIU APOPUIMBL, COOEPICAUUECS 8 NUCOMEHHDBIX
NAMAMHUKAX, TUMEPAMYPHLIX MEKCMAX HA PYCCKOM s3blKe, 8 Nepesooe HA PYCCKUll A3bIK C PA3HbIX
AZLIKOB MUPQA, A MAKIHCE HA TAMUHCKOM, AHEIUUCKOM U Opyaux sazvikax. Odujee Koauuecmeo uzyueHHvIx
agopuzmos cocmasnsem bOonee 16 000 edunuy uz oxono 70 RUCbMEHHBIX UCMOYHUKO8. Memoodol
UCCNEO08AHUSL — IBPUCMULECKUT, ONUCAMENbHDBII, MAKCOHOMUYECKUL, 0000ujeHue, anaiu3 u CUHmes.

Peszynomamal u ux oocyycoenue. Penueuosno-numepamyproe nonumanue agpopusma enepsvie 6v110
IKCHAUYUPOBAHO 8 310Xy Bospoocdenus na pybesice XV-XVI eexos, xoeda nossuiuce mpaxmamsl 6
gopme agopuzmos meonoeuueckoco cooepocanus. OOHAKO ceoe Hauboavbuiee paszsumue NOIYYUILO
MOIbKO CPABHUMENbHO HedasHo (80 emopou nonogune XX eexa) 61azo0aps SKCMpanoasiyuy NOHAMust u
mepmuHa «agopuzmy 0/ 0003HaAUEeHU 000OUWEHHBIX NO COOEPAHCAHUIO UBPEYECHUU 6 KAHOHUYECKOU U
MEOoA0SUUECKOL TUMepamype pasiudHblx peaueuil. Umniuyumno penusuosHo-iumepamypHoe nOHUMAanue
agopuzma 3apoounoce ewge ¢ III-II mvic. 00 H.3. U NO30Hee HAULIO C8OE OMPAJICEHUE B0 BCEX OCHOGHBIX
PENUSUOZHBIX NUCbMEHHBIX NAMAMHUKAX, PETUSUOZHBIX OUCKYPCAX PASHBIX INOX, KYIbMYD U HAPOOOS.

3aknrouenue. Penucuosnvie agopuszmbl npedcmasisiom cobol KIace NpeoMemHO-MmeMamuyecKux
eouHuY, blOeIsleMblll HA OCHOBAHUU 08YX KIIOUe8blX CeoUcms: 1) npusHauus 6bICKA3AHHBIX NOTONCEHUX
UCTHUHHBIMU HE3A8UCUMO OM UX (PAKMULECKO20 U T02UYeCK020 000CHO8aNUs (OeKiapamusHoe 3HaHue),
2) npuHsmMusi GbICKA3AHHBIX NOJONCCHUU 8 Kauecmee 0e302080P0UHO20 PYKOBOOCMEA Osi OANbHEUUUX
CYAHCOEeHULl, HOPM NOBEOEHUs U COYUATIbHBIX OMHOWeHUl (OupekmusHoe yoedicoenue). JlanHvle ceoticmea
obecneyusaiom He MmoJjibKo UOSHMUDUKAYUIO apopusmMa ¢ OnpedeseHHOU Peaucuo3HOU MOOEIbi0 MUpd, HO
U Hec80OOOHVLIL Xapaxmep Gopmbl apopusma, nO36OIOWUL KAK COXPAHAMb €20 8 HEeUSMEHHOM 8ude,
MAax U 80CHPOU3BOOUMb 8 20MOBOM (PUKCUPOBAHHON) hopMme nPU MHOLOKPAMHOM YNOMpPeOieHUU 6 peyll
(amo cnocobcmeyem GANCHOU O/ PENUSUOHBIX TEKCHO8 NPEeMCMEEHHOCMU Nepedayu CAKpaIbHO20
SHAHU).

Knwouesvie cnosa: agopuzm, smnupuueckoe noHuManue, OUCKYPC, Peruesuo3Hvill  OUCKYPC,
nNPEOMemHO-MEMaAMU4ecKull Kiacc agropusmos, peiucuosHblil ag)opusm.
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The article deals with a religious-literary understanding of aphorisms as one of the aspects of its
empiric qualification.

The purpose of the article is to study the historical background and the main stages of the
development of a religious-literary understanding of aphorisms, to identify their main properties and
metalinguistic features as the units of religious discourse.

Material and methods. The material for the research is aphorisms from manuscripts, literary texts in
Russian, works of literature translated from different languages into Russian as well as those in English,
Latin and other languages. The total number of the aphorisms that have been studied is over 16000 units
from about 70 written sources. The methods of the research are descriptive, heuristic, taxonomic,
generalization, analysis and synthesis.

Findings and their discussion. A religious-literary understanding of aphorisms was first explicated
during the Renaissance in the late 14th — early 15th centuries when the first treatises in the form of
aphorisms of theological contents appeared. However, this approach has reached the peak point of its
development quite recently (in the second part of the XXth century) due to the extrapolation of the notion



and the term “aphorism” for denoting the utterances of generalizing semantics in theological and
canonical literature. Implicitly a religious-literary understanding of aphorisms originated in 3000-2000
BC and later found its reflection in major religious texts and discourses of different cultures, nations and
epochs.

Conclusion. Religious aphorisms are a class of subject-thematic units singled out according to the
two basic properties: 1) considering the opinions that were expressed to be true regardless their factual
and logic explanation and justification (declarative knowledge), 2) the acceptance of the opinions to be
the basis for further judgments and statements, the norm of behaviour and the guide in social relations
(directive conviction). These properties provide not only the identification of the aphorism with a
particular religious model of the world but also a fixed form of the aphorism that ensures its being
constant and unchanged. Such properties also allow to reproduce aphorisms in their fixed form in
various speech situations that provides the succession of the transmission of deep sense and sacral
knowledge that is vitally important for religious texts.
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